MOHAMMEDAN THEORIES OF FINANCE

accompany the act of payment, whether it be made to the
zakat payer's agent (in order to be paid by him to the
poor) or directly to the poor themselves. The intention
may also follow the act of payment, provided it be made
while yet the property remains intact in the hands of the
poor. If, however, the property had been destroyed in the
hands of the poor before the zakat payer intended it for
the settlement of his zakat debt, his zakat debt is not dis-
charged and the amount has to be paid over again. Finally,
the intention may accompany, instead of the actul payment
of zakat, its setting apart from the nisab by the property
owner for its future payment. Thus if one sets apart from
his nisab on which a year's zakat falls due, an amount equal
to the zakat intending it for such, and later pays it to a poor
person without intending it again at the time, the zakat debt
is discharged.

The generally accepted view is that it is not necessary
for the discharge of the zakat debt, that a poor person
should know that what was given him was intended for
zakat. If therefore one should give a poor person money
as a present or a loan, but intend it for zakat, the zakat debt
is duly discharged. According to the Fatawa 'AH Efendi,1
in giving the zakat it is preferable to do it in public (izh&r},
unlike alms (tatawwuc), which should preferably be given
in secret.

If one should give the poor as alms (sadaqah} the whole
of the nisab without intending it for the discharge of his
zakat, the zakat is nevertheless discharged. Although it is
necessary that the intention of zakat should be present, and
although analogy requires that the part of the nisab in-
tended for the zakat debt should be specified, the act is
valid, judging by istihsan. In fact, intention is essential
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